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ABSTRACT 

 

No matter how "civilization" is defined, it can be stated that every civilization possesses general and specific characteristics; the latter 
is unique to one civilization and differentiates it from other civilizations; however, the former is generalizable to other civilizations as well. 

Undoubtedly, Islamic sublime civilization, as the perfect example of religious civilization, also is equipped with general and specific 

characteristics and other unique and excellent features that separate it from other civilizations. Most of these characteristics are mentioned 
in the Quran's lessons. Every culture and civilization has been affected by and based on a series of philosophical and intellectual principles 

that form its infrastructure and give rise to other components; therefore, in addition to unique characteristics, its specific principles should 

also be explored so that it can be distinguished from other civilizations. As a result, in explaining the semblance of Islamic civilization, 
first the basic principles should be explored in three aspects of "ontology", "anthropology", and "juridical-moral values" and then the 

principles retrieved from and influenced by these aspects need to be explained. Therefore, Islamic civilization is known for principles like 

"the principle of the absolute sovereignty of God", "the principle of prophecy, mission, and authenticity of revelation", "the principle of the 
resurrection and the next world", "the monotheistic view of the human being", "nearness to God as the ultimate perfection of the human 

being", " the sovereignty of God's law", the principle of justice, the principle of servitude and slavery, and the principle of the authenticity 

of divine ethics and characteristics like "religious rules", "acquisition of knowledge and science", "attention to work and knowledge", 
"tolerance of ideas", "loyalty to individual and international treaties", and "comprehensive development" and is placed in an excellent and 

sublime position in human's path and his supreme goal. 
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INTRODUCTION 
 

 Curiosity and need are two important factors that 

have caused a lot of sciences and arts and transmitted 

human from the age of myths and stone to the 

present knowledge and culture. And undoubtedly, 

these two factors will take the responsibility of 

developing and guiding this caravan. 

 However, the fact that these developments have 

not easily been awarded to human should not been 

forgotten. Once he was unaware of the most 

rudimentary issues of life and universe facts; 

therefore, superstitions had a great sales talk and 

witches and priests had the highest level of influence 

and authority. Instead of utilizing knowledge and 

culture to solve their life problems and acquiring 

secrets and mysteries of nature and creation through 

appropriate rationality, the unaware people sought 

help from witches and priests. These conditions 

lasted for centuries until some punctilious and 

meticulous people thought about developing sciences 

and attempted to develop knowledge and culture as 

much as possible and struggled with ignorance, 

natural causes, and life problems. 

 Anyway, as human communities took form, 

skilful man made use of knowledge and science and 

reached a high level of perfectionism, law 

discernment, and social etiquette as well as 

development of science and provision of life 

necessities. Following this constant struggle, the first 

manifestation of social order (organizations and 

values) occurred in a restricted environment and after 

development influenced similar systems, whereby 

"civilization" as a general concept invented. In the 

present study, general civilization and its elements 

and characteristics and real definition of Islamic 

civilization and its principles and characteristics 

according to its main and inspiring source, i.e. the 

Holy Quran, are investigated. 

 

2. Civilization and its definition: 

2.1. Lexical definition of civilization: 

 In Arabic lexicon, the word "tamaddon" is 

derived from "madan" which means "to settle or 
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dwell" (Nafisi, p. 3226; Farahidi, 1408 hq: 1686; 

Luis, p. 759). In English, the word "civilization" also 

means "settlement and residence" (Oxford Advanced 

Dictionary, 1992). In its sociological sense, it means 

"city dwelling and urbanization". Therefore, in 

dictionaries civilized life is used opposed to barbaric 

lifestyle which lacks civilization [12]. Other 

meanings suggested by literati and lexicographers are 

"education and training". Therefore, terms 

"civilized", "educated", and "urbanized" are 

considered as equivalent (Albastani, p. 213). 

 

2.2. Terminological definition of civilization: 

 Civilization has various definitions. Some 

defined it as human togetherness, association, and 

cooperation in gaining food, clothing, and housing. 

Some other believe that civilization is human's 

collective attempt in order to pass the phases of 

social perfection and reach its excellent phase, i.e. 

urbanization, so they can make use of knowledge and 

wisdom to get civilized (Albastani, p. 214). 

Therefore, civilization is terminologically defined as, 

"Socialization and discipline acceptance or 

establishing social discipline so that humans can 

cooperate and accept a culture" [5,17]. 

 

2.3. General characteristics of civilization: 

 Every civilization possesses general and specific 

characteristics; the latter is unique to one civilization 

and differentiates it from other civilizations; 

however, the former is generalizable to other 

civilizations as well. General characteristics include: 

1) Having stability in urban system and dependence 

on systems resulted from social and legal occasions, 

2) Having a state in order to realize social discipline 

in society, 3) Creating different professions and 

syndicates that obey the regulations, 4) Having stable 

laws and rules and establishing legislative 

organizations to create such laws and rules, 5) 

Having administrative centers in order to guide and 

execute the laws, 6) Having economic and politic 

centers to conduct politics and economic activities, 

7) Establishing scientific institution and affiliated 

organizations to educate the people, and 8) Paying 

attention to evolution of moral system and 

development of spirituality (Jan Ahmadi, 2008: 45). 

 

3. The relation between civilization and culture: 

 Some believe that culture and civilization are the 

same and have close conceptual relation. Although 

different definitions are provided for these two terms, 

these group of scholars stated that culture or 

civilization interwoven totality than includes 

knowledge, religion, art, law, ethics, customs, rituals, 

and habits that an individual acquires as a member of 

society [3]. 

 Other scholars who believe in separation of 

culture and civilization have mentioned several 

major differences between the two: 1) Civilization is 

the external and material manifestation of human 

progress while culture is the internal realization and 

real value of objects and their factual understanding. 

2) Civilization is mostly experiential and concrete 

while culture is mostly intellectual, mental, and 

spiritual. 3) Civilization and culture attempt to satisfy 

worldly and unworldly needs, respectively. 4) All 

civilizations have laws and regulations that are 

complied in a written collection whereas culture is a 

set of do's and don'ts which are a part of the oral 

resources of a society. 5) Every civilization can be 

counted as a culture but not vice versa [7]. 

 

4. Forms of civilization: 

 According to the type of their evolution, 

civilizations have different forms and characteristics 

based on which they can be classified and 

distinguished from each other. These forms include: 

1) Tribal or nomadic civilization based on animal 

husbandry, 2) Sedentary civilizations based on 

agricultural life, 3) Urban civilizations based on 

commercial life, 4) Urban civilizations based on 

industrial life, and 5) Sedentary civilizations based 

on ideological life. Islamic civilization is a perfect 

example of the last type [7]. 

 

5. Islamic civilization: 

 Islam is a religion with a set of do's and don'ts 

which provide man with whatever he needs for his 

excellence. This ideology that is retrieved from 

Quranic lessons, the Sirat Rasul Allah, and his divine 

family's lifestyle teaches man how to live and choose 

the correct way of life. It also creates a special type 

of attitude toward the universe and the life 

surrounding human, the quality of taking advantage 

of divine blessings, and how to interact with other 

cultures and civilizations. This ideology is different 

from all of its counterparts because one side of it 

rests in history and identity of human civilization – 

i.e. it is the result of human's struggles over the 

history – and the other side was formed by precious 

religious and spiritual life of the divine prophets. In 

fact, this integrated nature increases its richness and 

attracts lots of audiences. Its conceptual and 

contextual difference differentiates Islamic 

civilization from other civilizations. In addition to 

this, the rules and principles of Islamic values add to 

the difference of Islamic civilization and culture. 

 

5.1. Definition of Islamic civilization: 

 Islamic civilization is religious and all of its 

components are in accordance with Islam. Due to 

carrying this significant prefix (i.e. Islamic), it is 

extendable in time and worth defining because its 

beginning and end are specified and on the other 

hand it has conceptual and topical extensiveness and 

includes all complexities, delicacies, and universality 

of Islam – as a divine religion. Therefore, Islamic 

civilization possesses all characteristics of a divine 

civilization in framework of Quranic lessons and 

Sirat Rasul Allah. Medina, the town of the Holy 
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Prophet (PBUH), was founded based on these 

principles and a civilization was established in 

accordance with Quranic and prophetic principles. In 

that Utopia, human was considered as a selected 

being and took important responsibilities as "God's 

Caliph" and passed all phases of evolution and 

perfection by applying divine law and tradition in an 

attempt to reach "nearness to God" and His 

satisfaction. 

 Islamic conquests confronted Muslim Jihadists 

with people from other regions like Iran, Levant, 

North Africa, Egypt, and Andalusia. Therefore, due 

to territorial expansion and development of regions 

governed by Islamic Caliphate, most components of 

the civilization changed and in conquered lands, 

Islam grew with unchangeable primary and flexible 

secondary principles. The result of the integration of 

Islam with the culture of different nations was an 

invaluable civilization that began in Medina and 

developed in other nations like Iran, Mesopotamia, 

Levant, Egypt, and Spain. 

 Therefore, Islamic civilization can generally be 

defined as, "With a monotheistic attitude, Islamic 

civilization ideological, has a set of worldly and 

unworldly resources and artifacts of Islamic society, 

and guides human being toward unworldly and 

worldly perfection" [7]. 

 The term "artifacts" refers a part of civilization 

life that does not exist in normal conditions and 

human creates it. And by "resources", it means 

whatever Islamic society has inherited from previous 

experiences and data, knowledge, treaties, and 

inventions under Islamic government. Therefore, 

Islamic civilization and culture are a set of all rituals, 

beliefs, traditions, teachings, Islamic sciences, and 

common material and spiritual stock shared by 

Muslim nations [9]. 

 

6. Quranic lessons as the main factor in evolution of 

Islamic civilization: 

 There is no doubt that evolution of Islamic 

civilization has been interfered with different factors 

each of which has played an important role in 

accelerating this process. However, Islam and 

Quranic lessons have had the most important role. 

Quranic lessons present all infrastructures required 

for advent and formation of civilization. The Quran 

is a comprehensive and appropriate because there are 

ethics, civility (components of civilization and 

modern life), sciences, and politics. 

 The Quran is the kingpin and central reality of 

Islam, the guide to human's well-being, and the plan 

of an idealistic life in a civilized society. The Holy 

Prophet's emphasis on vigilance and protection of 

divine verses, on the one hand, and presentation of 

the Quran in the perfect language, on the other hand, 

helped it to be away from interpolation and 

deficiency (Yusuf, 2; Ar-Ra'd, 37; Ta-Ha, 13; Az-

Zumar, 28; Fussilat, 3; Ash-Shura, 7). Quranic verses 

are the result of The Holy Prophet's 23-year difficult 

life in order to preach barbaric Arabic society and 

invite them to Islam. Whatever human needs in life is 

completely presented in these verses. In this path, 

human is sometimes advised to open up knowledge 

doors by thinking, pondering, traveling and delving 

into the history of other tribes. In many cases, the 

Holy Quran refers to the experiential knowledge that 

explains the Nature, whatever that is behind it, and 

the ulterior essence of things. In some cases, moral 

lessons are taught through the best Quranic 

interpretations. In the Holy Quran, all good and bad 

actions that endanger Islamic civilization are referred 

to in different ways (Al-Baqara, 45, 73, 76, 242; Al 

Imran, 65, 191; Al-An'am, 11; Al-A'raf, 176; An-

Naml, 69; Al-Ankabut, 20; Ar-Roum, 9, 21, 42; 

Saba, 18; Az-Zumar, 42; Al-Jathiya, 13; Al-Hashr, 

21; An-Nisa, 100; Ghafir, 21; Muhammad, 10; Al-

Mumtahana, 10). 

 Therefore, the Holy Quran is the book of the 

knowledge that strengthens Islamic civilization and 

guaranties development and perfection of the 

civilized society through its lessons. 

 

7. the Holy Quran, principles and characteristics of 

Islamic civilization: 

 As the perfect example of religious civilization, 

Islamic civilization has some characteristics that 

differentiate it from other ones. Most of these 

characteristics are outstandingly illustrated in 

Quranic lessons because the Quran is the most 

significant resource that can respond to all human's 

questions and free him from the agony of 

unawareness. Through its serious recommendations, 

the Quran explains the secret of life continuation, 

social and economic occasions, and whatever is 

needed for society maintenance [6]. Therefore, 

Quranic recommendations can be considered as the 

characteristics of Islamic civilization that 

differentiate it from other civilizations. And since 

Quranic recommendations (civilization 

characteristics) have intellectual principles and 

doctrinal basis, the terms "principles" and 

"characteristics" can separately be explained. 

 

7.1. Principles of Islamic civilization: 

 It goes without saying that every culture and 

civilization has been based on and affected by a 

series of principles and philosophical and intellectual 

rules that form its infrastructure and from which 

other components should be originated. These 

components should not be in rational contradiction 

with those principles. It can be stated that every 

civilization possesses a set of principles and 

characteristics that differentiate it from other 

civilizations. 

 Therefore, Islamic civilization that is retrieved 

from fundamental Quranic lessons has special 

principles that are categorized in three groups of 

"ontology", "anthropology", and "juridical-moral 

values". 
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7.1.1. Ontological principles: 

a. The principle of the absolute sovereignty of God: 

In Islamic thought and ontology, existence belongs to 

God and all creatures and their aspects rotate around 

Him and continue their existence under His mandate 

and with a better interpretation in Islamic culture it 

can be stated that Allah is the central ruler and 

absolute sovereignty over the universe and human is 

His [10]. 

b. The monotheistic view: In monotheistic school, 

the universe has a monopolar nature and every one 

belongs to Him and returns to Him (Al-Baqara, 46, 

156; Al-Anbiya, 93; Al-Mu'minoon, 60). Therefore, 

individual and social life in never aimless and has a 

beginning and an end. This invitation to oneness is 

the way to human salvation; "  "قُولُوا ال اِلهَ إالّ هللا تُْفلُِحوا

"Say there is no god but Allah, so prosper". Paying 

special attention to transnational religious concepts, 

the Holy Quran invites the Islamic nation to divine 

unity with a monotheistic approach and spreads the 

sense of unity everywhere and invites all nations to 

unity by relying on the core faith in monotheism. 

c. The authenticity of the revelation (prophecy and 

mission): In Islamic culture, recognition of good and 

evil, the causes of fortune and misfortune, and finally 

adopted rules to govern the community, authenticity 

belongs to the revelation and not to human's 

immature wisdom (Al-Hashr, 7). 

d. The principle of the resurrection and the next 

world: Believing in the Day of Judgment and the 

world after death has special importance and 

characteristics because considering God's wisdom 

and justice and human's freedom in action necessitate 

the world after death so that God's absolute justice 

can be realized (Al-Ma'ida, 48; At-Tariq, 8; Al-Fajr, 

28; Al-Baqara, 156; Al-Alaq, 8). 

 

7.1.2. Anthropological principles: 

 According to Islamic texts especially the Holy 

Quran, human is a combination of soul and body. In 

this combination, authenticity belongs to the soul, i.e. 

Humanity and reality of human are bound to his soul. 

Human soul is the center of his feelings and 

knowledge and morally responsible for his actions; 

however, his body with all complexities is not more 

than a means for realization of his knowledge and 

feelings. 

 According to the Quran and religious accounts, 

human is not entirely good temperament nor 

viciousness but has different tendencies in his 

essence and nature. On the other hand, human's 

essence is the place in which divine nature, tendency 

toward benefaction, and knowledge of good and evil 

land. 

 On the other hand, human is subject to a lot of 

concupiscence and tendencies. About 60 Quranic 

verses reproach human and call him a selfish, greedy 

creature that possesses animal instincts. 

 Presence of these two groups of verses in the 

Quran is evidence that human is a manifestation of 

angel-likeness and bestiality. In other words, human 

can take advantage of his freedom and develop good 

aspects of his essence and turns into a divine human. 

He also can foment his instincts and lust and turn 

into an instinctive creature and hide his divine 

aspects. 

 Therefore, human is not restricted to his lust and 

instincts and his real prosperity is bound to 

responding to his spiritual needs along with 

reasonable satisfaction of his natural and instinctive 

needs. However, human is equipped with necessary 

but not enough capabilities and needs God's guidance 

to attain his real prosperity. Human is dominated by 

supernatural sovereignty of God and has 

responsibilities and duties sent to him by God 

through prophets so that he can attain his ultimate 

prosperity. Anyway, some important principles in 

this field are as follow. 

a. Duality of human: The Holy Quran emphasizes on 

human duality and refers to his soul and spirit in a 

large number of verses (ref. 12-14; Al-Mu'minoon; 

As-Sajda, 9). 

b. Humans' commonality in nature: All humans are 

endowed with elements of humans' common nature 

at birth. Social and environmental factors cannot 

change or eliminate these elements neither can be 

created through training and education. These factors 

can only strengthen, weaken, or guide human nature. 

However, it should be noted that the fact that 

common nature is natural and inherent does not mean 

that all its components are actual, formed, and 

developed. Human nature can be considered as 

capacities will be actualized provided appropriate 

external conditions. This indicates another type of 

social and environmental effect on some components 

of common nature (Rajabi, 1999: 63 & 64; Ash-

Shams, 7 & 8). 

c. Divine nature of human: As mentioned above, in 

the Quran and accounts there are implications that 

implicitly or explicitly refer to humans' common 

nature in cognitive, attitudinal, and potential aspects. 

However, what is given most emphasis by the verses 

and accounts is the divine nature, "While you are 

approaching reality, be completely in agreement with 

Islam, concur with the divine nature, God's creation 

never changes" (Ar-Roum, 30). This verse explicitly 

announces that there is a type of divine nature in 

human being, which prepares him to accept Islam 

and has potential tendency toward oneness. 

d. God's reign, inherent dignity: The issue of 

caliphate and human's absolute succession to God 

was posed during creation of Adam (PBUH) and it is 

directly referred to in verse 30, Al-Baqara surah. 

However, this succession is not credential but it is 

genetic, which is associated with the power to 

genetic dominance and priority of Adam (PBUH) 

(ref. Tabatabaee, p. 118). Therefore, God has created 

human in a way that it has more property and 

richness. In fact, this type of dignity is an indication 
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for God's special attention to human and all humans 

possess it (Al-Isra, 70; Al-Jathiya, 13; An-Nisa, 28). 

e. Human's freedom under God's sovereignty: 

Human's freedom in the scope of God's providence, 

will, and permission, which is affirmed by a lot of 

verses. However, it should be noted that whatever 

human does is by His willing and permission and he 

does not do anything that is against His will and 

permission. In fact, God's providence and will are not 

against human's freedom [11]. 

f. Human's ultimate perfection, nearness to God: 

Perfection is an existential attribute which refers to 

the real property and richness of a creature in 

comparison with other creatures. Perfection of all 

creatures including human being rests in realization 

and development of all his capacities. However, the 

ultimate point in human's perfection is where no 

more perfection is possible for human. The Holy 

Quran refers to this ultimate point as prosperity, 

salvation, and happiness (Al-Ahzab, 71; Al-Baqara, 

5; Houd, 108; Al-Qasas, 37). According to the Holy 

Quran, this ultimate perfection rests in nearness to 

God to which all spiritual and physical perfection is 

the beginning and human's humanity depends on it 

(Al-Qamar, 55; An-Nisa, 175). 

 

7.1.3. Legal, moral, and value principles: 

 Quranic lessons pay explicitly special attention 

to legal, moral, and value principles that influence 

the formation of Islamic civilization and play an 

important role in its evolution. The most important 

principles include: 

a. The principle of dominance of God's law: In 

Quranic thinking, the only law that is recognized in 

order to guarantee human's worldly and otherworldly 

welfare is God's law and He is the only one who 

knows human's needs and has legislative authority 

(Yusuf, 40). 

b. The principle of justice: The Quran explicitly 

states that existence and creation are based on justice, 

merits, and capabilities (Al Imran, 17; Ar-Rahman, 

9). Legislation system is also based on justice (Al-

Hadeed, 26). It is vivid that establishing justice in 

social systems depends on a just legislation system 

and its administration. The Holy Quran introduces 

the moral human as "justice owner", i.e. humans who 

are trustable as a judge in regard with education, 

morality, and soul (Al-Ma'ida, 95; At-Talaq, 2). 

There are also a lot of Quranic verses on collective 

justice including family, politic, judicial, and social 

justice [16]. 

c. The principle of servitude and slavery: Another 

principle that is paid enough attention to the fact that 

although human possesses a high level of dignity and 

values, he is God's servant and all his values and 

dignity depend on his servitude and obedience. A 

large number of verses invite human to God's 

servitude and prohibit him from Satan's obedience. 

Therefore, in divine and religious culture servitude is 

a principle for human and whatever that is in 

contradiction with it is against Islamic ideology and 

culture (Al-Isar, 1 & 23; Ta HA, 14; Al Imran, 51; 

Al-Ma'ida, 72; & 117; Al-A'raf, 59, 65, 73 & 85; 

Houd, 50, 61 & 84; An-Nahl, 36; Al-Mu'minoon, 23; 

Al-Ankabout, 16 & 36; Nouh, 3; Maryam, 44; 

Yaseen, 60; Al-Hujurat, 13). 

d. The principle of fraternity and equality: In Islamic 

culture, all humans from any tribe or race have the 

same origin and parents (Al-Hujurat, 13). According 

to this verse, all humans are equal in regard with 

humanity and no one has priority over others, except 

for piety and purity regards (Al-Hujurat, 10). 

Therefore, in their social relationships, humans 

(whether those who live in a country controlled by a 

government or those who belong to other countries 

and have different races and states in their 

international relations) should behave according to 

fraternity and equality and deny all kinds of cruelty 

and oppression. In divine ideology, aggression, 

exploitation, and colonization are forbidden and 

punished. 

e. The principle of authenticity of divine ethics: In 

accordance with spiritual and inner needs of mankind 

which is happiness and prosperity, the Holy Quran 

considers purification and self-refinement, i.e. 

gaining moralities and avoiding from immoralities, 

as the only way to attain these needs (Ash-Shams, 8 

& 9; Al-Jumu'aa, 2). Therefore, "authenticity of 

having divine ethics" has been paid special attention 

as a basic principle in creation of Islamic civilization. 

 

7.2. Characteristics of Islamic civilization: 

 Every civilization possesses general and specific 

characteristics; the latter is unique to one civilization 

and differentiates it from other civilizations; 

however, the former is generalizable to other 

civilizations as well. Islamic civilization, which is the 

perfect example of religious civilization, has 

characteristics that make it different from others. 

Most of these characteristics are outstandingly stated 

in the Holy Quran. However, specific characteristics 

are retrieved from and depend on specific principles 

the most important of which are as follow. 

1. Religious laws: Islamic civilization with a set of 

religious principles that are retrieved from the Holy 

Quran and prophetic lessons covers all individual, 

social, politic, cultural, and economic aspects of 

Islamic society life. Generalizability of Islamic laws 

is based on profound and multifaceted verses of the 

Holy Quran, which include not only major issues of 

collective life but also the smallest and most delicate 

parts of individual life. Therefore, Islamic 

civilization with specific laws direct and accelerate 

the evolution process of the society (Al-Baqara, 1-3). 

Despite of being unique, Islamic principles and laws 

have simply attracted lots of attention. Simple and 

highly flexible rituals changed the beliefs of nations 

and guided them to a faith unity through a 

monotheistic approach. As a result, the Quran 

considers divine laws as the most important ones and 
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the cause of human civilization development (Yusuf, 

26 & 56; An-Naml, 16 & 24; Saba, 12 & 13). 

2. Science and knowledge acquisition: One of the 

most important elements that creates an appropriate 

context for progress of society is acquisition of 

science and knowledge. Islam is a thriving religion 

and invites human communities to overcome 

illiteracy by acquiring knowledge. The Quran refers 

to high position of knowledge in lessons like priority 

of scientists to worshipers, God's compassion to 

knowledge seekers, and respect to scientists. 

However, in Quranic view whatever that causes 

human's authority in the life of this world and the 

Hereafter is paid attention (Az-Zumar, 9; Yusuf, 43; 

Al-Kahf, 83-96; Al-Tawba, 69; An-Naml,44; Al-

Kahf, 6 & 93; Al-A'raf, 93 & 74; Saba, 12, 13, 15 & 

16). 

3. Paying attention to labor: Labor has special place 

and importance in creation and development of 

civilizations and Islam has paid specific attention to 

it. In Quranic lessons, labor is considered as worship, 

a necessary action, and a social responsibility. 

Therefore, at the beginning and with a new 

civilization could conquer Iran and Rom (Al-

Mujadila, 11; Al-Ankabout, 42, Al-Qalam, 1). 

4. Tolerance of ideas: Another important 

characteristic that is really important in evolution and 

sustainability of great Islamic civilization, which is 

explicitly referred to in the Quran, is tolerance of 

different ideas. Through this characteristic, a 

desirable society will form, which is full of peace-

loving and friendly activities. People of such society 

are encouraged to be kind and democratic and unite 

under the same flag without tribal and ethnic bias. A 

comprehensive balance will be created whereby 

different nations attain cooperation, assistance, and 

peaceful coexistence that are required for civilization 

development (Al-Hujurat, 13; Al-Imran, 64, 104 & 

110; Al-Ghashiya, 21 & 22; Fatir, 24; Az-Zamur, 18 

& 19; Ash-Shura, 38). 

5. Loyalty to individual, social, and international 

treaties: Loyalty to promises is discussed in the 

Quranic verses. It is one of the most essential 

conditions of collective life and without it no social 

cooperation is possible and human will lose social 

life. That is why in Quranic lessons nothing is paid 

more attention that loyalty. Loyalty covers all types 

of treaties and promises among humans including 

politic, economic, social, commercial, conjugal ones 

and is a comprehensive concept and covers all 

aspects of human life and even treaties between 

Muslims and non-Muslims (Al-Ma'ida, 1). 

6. Comprehensive development: Another important 

characteristic of Islamic civilization is to guide 

human society toward development. Here, 

development is both production and human processes 

which are aimed at developing the individual in both 

material and spiritual aspects. In other words, what is 

considered in Quranic lessons as development has an 

ideological, moral, and human aspect? Development 

enhances all factors that help to increase human's 

spirituality, morality, education and good life and 

helps humans with divine development and nearness 

to God and eradicates blights. In the light of this 

divine and spiritual soul governing over individuals, 

nation, and society, relationship between human and 

God will be created, which causes good economic, 

politic, social, and cultural relations in society. 

 The Quranic definition of development has 

comprehensive characteristics and includes moral 

and spiritual aspects and development is not a merely 

worldly concept and does not seek welfare and 

prosperity of this world but looks for prosperity in 

the both worlds and there is no difference between 

these two. According to verses 33 and 34 of 

Ibraheem surah, it is clear that Islam emphasizes on 

two principles in development: first, optimal 

utilization of the resources that God has granted to 

human and his material environment and second, 

equal consumption and distribution of them and 

development of all human relationships based on 

justice. Therefore, it can be stated that according to 

Quranic lessons on development, every activity 

based on aims and values guarantees comprehensive 

trust and cooperation among humans and to 

maximize prosperity in all its aspects and create a 

religious power, human is guided such that he can 

play his role as God's Caliph on the Earth. Therefore, 

development means a moral, spiritual, worldly, and 

social one that leads to the maximum social and 

economic welfare and human's ultimate prosperity 

(An-Nisa, 6; Al-Jinn, 1, 2 & 21; Al-Hujurat, 7; Al-

Baqara, 186; Houd, 78; Al-Mu'min, 29; Ta Ha, 98). 

 

Conclusion: 

 According to the discussion presented above, it 

can be stated that from the perspective of the Holy 

Quran and its sublime lessons, formation of Islamic 

civilization is based on a series of principles and 

profound, authentic, logical, and social 

infrastructures in three aspects of "ontology", 

"anthropology", and "juridical-moral values", which 

cause Islamic civilization to have general 

characteristics like other civilizations and some 

specific characteristics – retrieved from these 

principles – that totally differentiate it from other 

civilizations. Islamic civilization places a shining 

light in human path toward perfection and his 

sublime goals and our today's struggle in its complete 

formation and actualization is a guide for human and 

solves the challenges so that he can reach the highest 

peaks of real civilization. 
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